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PREFACE 


The purpose of this paper is to set forth the re- 
sults of a critical study of the subject of prayer as found 
in the life and teaching of Jesus. We do not intend to 
enter into any discussion of the philosophy of prayer, but 
merely to consider the references in our Gospels to Jesus’ 
attitude and belief. Jesus did not give any philosophy on 
the subject of prayer, or argue for its efficacy. He did 
not attempt to allay one's doubts, or seek to present any 
psychology of the subject. But he set a great example. 


He had a real and intense prayer life, great in its depend- 


ence and great in its earnestness. He who was more intimate 


with the Father than any other person to the extent tmt he 


can truly be called the "Son of God", felt the need of inter- 


cession. The secret of his great personality and uniqueness 
as a teacher is due, we feel, to his own prayr life. Be- 
cause of this emphasis in the life of Jesus, we feel justi- 


fied in making it the subject for this thesis. 
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THE OLD TESTAMENT BACKGROUND WHICH EVIDENTLY 
INFLUENCED JESUS 
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Period of the Exile and Return 
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THE PRAYER LIFE OF JESUS 
Prayer Life of Jesus was Real 


Jesus prays after a day filled with 
activity Mk.1:35 


After feeding the multitude Jesus remains 
to pray Mk.6:46; Mt.14:23 


Luke represents Jesus as praying at the 
Baptism Lk.3:21 


Jesus prays preceding the choice of his 
disciples Lk.6:12 


Jesus was trensfigured while praying on 
the mountain Lk.9:28 


Jesus prays in Gethsemane Mt.26:36-46; 
Mk.14:32-42; Lk.22:39-46 


Two passages where Jesus "looked up to 
heaven", suggesting prayer 


(1) Curing the Deaf Mute Mk.7:34 
(2) Jesus blessing the bread Mk.6:41 
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2. Intercessory Prayer a 8 

a. Jesus Makes supplieation for Peter Lk.22: 11 
51-34 3 

b. The Prayer on the Cross Lk.23:34 1a 


CHAPTER II THE PRAYERS OF JESUS 
ie The Prayer in Gethsemane 13 
2. The Lord's Prayer Bey 
CHAPTER III THE TEACHING OF JESUS RESPECTING PRAYER 


1. The Parables 22 
a. The Friend at Midnight Lk.11:5-8 295 
b. The Importunate Widow Lk.18:1-8 24 


c. The Pharisee and the Publican Lk.18:8-14 28 


2. Incidental Sayings 30 
a. This kind can come out by nothing save 30 
Prayer Mt.9:29 
b. Pray ye therefore, the Lord of the 30 
Harvest Mt.9:38, Lk.10:2 
ec. If two of you shall agree Mt.18:19620 31 
d. When ye pray be not as the hypocrites Keys) 
Mt.6:5=-8 
e. Ask, and it shall be given you Mt.7:7-12; 35 
Lk.11:9-13 
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PRAYER IN THE LIFE AND TEACHING OF JESUS. 


INTRODUCTION. 

The emphasis that Jesus put on prayer was not new. 
In considering the growth of religion among the Hebrews, as 
recorded in the Old Testament, we have an abundance of evi- 
dence of the prominence it played in their worship of the 
Deity. It is true that their primitive conceptiom were 
crude, but nevertheless it was a significant factor, and 
later was somewhat higher in character. Inasmuch as the 
Hebrew religion forms the background of the religion of 
Jesus we wish in our introduction to briefly consider the 
emphasis laid on prayer in the Old Testament. For the basis 
of our information on this phase of the subject we are in- 
debted to E. R. Bernard for his article on "Prayer" in 
Hasting's Bible Dictionary, Volum IV. 

THE EVIDENCE OF THE LAW AS TO PRAYER IS NEGATIVE. 
With one exception (Dt.26:1-15) there is nothing about prayer 
in the law. This, however, did not tend to the undervalu- 
ing of prayer, but rather to keep it in its proper place. 
It is not recognized as a means of doing service, but it is 
left to be a spontaneous expression of human needs. Eh 
prayers are said only to fulfill a duty, as a charge, they 
Will not be heard by God. Respecting the exception men- 
tioned in Dt.26, it is to be noted that these formulae are 


not strictly prayers. Verses 5-11 are a thanksgiving, 
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~13-14 a profession of past obedience and 15 alone contains 
& supplication. Verses 145-14 are strangely like the so- 
called prayer of the Pharisee in Luke 18:11-12, where also 
is the claim of past obedience and in respect to the same 
point, viz. the payment of tithe (the hallowed things). 

But it is very likely that private prayer was habitually 
connected with sacrifice from early tines. Instances of 
this we find in Gen.12:8, I Kings 3:4-5, and Job 42:8. 

In the period of the Patriarchal religion, we have numerous 
references which bear on the subject of prayer, although it 
is necessary to remember that the actual historicity of 
these cannot be claimed with any degree of certainty. How- 
ever, we do not mention any of this Old Testament data for 
its factual value, but because it constitutes part of the 
Scriptures which Christ studied and from which he received 
his inspiration. Whether these references are records of 
actual history it matters not for our present purpose. But 
the important thing for us to know is that in the Scriptures 
with which Jesus was so thoroughly acquainted this subject 
of prayer plays a prominent part, and so must have influ- 
enced his life to a considerable extent. It is very 
probable that Jesus himself accepted them as historical 
without questioning their accuracy. According to these 

Old Testament records we find prayer in Abraham. In the 


form of a dialogue, both Abraham and God are represented 


| D Bitet 0c grote €f bos soko ibede aq; 20 soledetozq re b-8E © : 
2 08 aff oti f eLeaney te ete BI-é -. Sen Tey +10 tee! Lagive a. | 


“eels eveiw )31-Lf; Si eed att sseitakt. oat to t8ts wr beLleo- 


7 as adit of joaqast: ni Bon sonelbsde Se2q to mb £5 ont at. 


‘ 
ie. aes 


afomiw bowo ifaw sit) stds Yo tucaceq edt iste iadoq 4 
ie tited ae < gee 3 ‘efev is | tant Yedil Ytey ‘at tt at 4 
: ow Boones nl sRenkg vires mo tt eoltitosa atiw Setoennoo | a 
rs G02 dot saat Sas 8 ssn hi 1 et Si .tet eat POLS: ow ru | 


ig.uc a Heyer t6 doetdss edt co tod d oat dene voter . 
4 to ydtotwrats Lantos edi dadt tedaenes ot Ursesso ot ahi 4 
con Yin iat soo te sotged tne AO iw Bem te fo ed. tonase cavild 
: etab deemtae? 10 aia ro tae no Moen - “ton Bes ew ore 
all to “Frag sedudtd anos ti eaieoed ted , av inv aitost ati | 
= -Bayieoo: od ‘okie mort ‘baa. betbuts te nwio’ doce somdqiog 7 
| oe ets e90ner stot Sspedt: tented . nolisatqent ahd 
te Bees 288OT ha theeetg “tO tot tom ated an tt ‘rote td fade | 
i@atioe 64d SE tsdt-2i word oF ah tok gains dost oqms. at 
E tieycve at at bein tercos vis iano tei? 08 9EW sveot do idw. As tie | 
z . “<fttnt evad dt etionr o8 Ae re tag t Saitiactq a ayata resrq | re. } 
= tev ef. $I Sdnetee 8 ideteb tasoo s of otil atd boo me 
Insizosaig oe ae io P genes ‘Sfoamin aueab. tant eidad 
Sa6a) ot guibrooda Yos woos tiett Seinolteomp toatl 
-SSS8%04 ai teyera Snl% ow ebzeoen Inonsteot 1 


bits sade tds titod: | ou g0LaLs 2 ste f 


as Speaking and the latter discloses his purposes. We see 
the same thing in the case of Moses where God himself 
supposedly speaks, end also in som of the Psalms, for in- 
stance in Ps. 91. 

Intercession is prominent in PATRIARCHAL PRAYER, 
Gen.17:18, 18:23-38 and 20:7. There are also personal prayers, 
for instence in Gen.15:2 we have a prayer for sin, and in 
Gen.24:12 Eliezer prays for success. Jacob's first prayer 
was a vow, Gen.28:2. His prayer in Gen.32:9-12 is in fear 
of Esau and his wrestling with the angel, 32:24, is described 
in Hosea (made supplication) as involving prayer. 

During the PERIOD OF THE KINGDOM we have examples 
of both national and personal intercession. Twice Samuel 
makes intercession for the nation, I Sam.7:5-12. On the 
Other hand, the rejection of Saul grieved Samuel and he cried 
unto the Lord all night, 15:11. Both the lesser and the 
greater prophets of the kingly period are regarded as inter- 
cessors. However, the Ark denoted the local presence of 
God and therefore the place of prayer. Hanneh, I Sam. <1; 
and David, II Sam. 7, resorted thither. But as sacrifice 
is offered at "high places" prayer may be offered there also, 
as in the case of Samuel at Mizpah and Solomon at Gibeon. 

Several great prayers presum to have cone from the 
PERIOD Of THE EXILE AND RETURN. The first and greatest is 
Is.63:7-64:12, where the Prophet comes forward and leads the 
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devotion of the Church of the Exile. The prayer is remark- 
able as appealing to the Fatherhood of God. The other four 
are Ezra 9:5-15, consisting chiefly of confession; Nehemiah 
I, Nehemiah 9, and Daniel 9, where confessim is prominent, 
as also is the righteousness of God. The confession in 
these prayers is representative confession. For instance, 
in Neh.1:6 Nehemiah takes the sins of Israel upon himself 
and confesses them as a whole. However, he himself does not 
stand apart, but regards himself as involved in their guilt. 

THE PROPHETS were intercessors in virtue of their 
calling, first, because the prophet was an acceptable person, 
and secondly, pesaied he had the spirit, and the possession 
of it enabled him not only to interpret the mind of God to 
men, but also the mind of men to God. The prophets thus 
knew what the needs of the nations were much better than 
the nation itself. Intercession in the Old Testament is 
not generally the duty of the priest. Beyond this general 
intercessory function we may trace three special aspects 
of prayer in the prophetical writings, which we shall merely 
enumrate without discussion: (1) personal prayer (Jer.20); 
(2) seeking to know "great things, ad difficult, which 
thou knowest not" (Jer.33:3; 42:4); (3) interceding to avert 
present or predicted evil (Am.7 and Jer.14,15). 

The absence of circumstances, persons and his- 


torical settings lessens the value of a study of prayer in 
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the PSALMS. Prayer in the Psalms is regarded as (1) "the 
pouring out of the heart," The Psalmist does not go be- 
fore God with fixed orderly petitions but simply pours out 
his feelings and desires whatever they may be (42:4; 62:8; 
142:2); and (2) as a consequence of this aspect various 
moods are blended in prayer. For instance, praise, commen- 
oration, complaint, supplication, confession and despondency. 
Some prayers are national, others personal. Material and 
external blessings are the principal subjects of prayer in 
the Psalms, yet the spiritual needs are not lacking, for in 
63 we have prayer for communion with God, in 51 forgiveness,in 
119 prayer for knowledge of God's will. We also have in the 
Psalms the imprecatory prayers which shock our spiritual 
natures, but we need to bear in mind their crude religious 
conceptions. 

We see, then, from the foregoing that the whole 
historical background was surcharged with the importance of 
prayer. This will help us to understand much of the emphasis 
whieh Jesus laid on the matter of prayer. 

| In our study of prayer in the life and teaching of 
Jesus we shall first of all consider the subject from the 
standpoint of Jesus as an example and later make a study of 
the prayers recorded as having been uttered by Jesus, to- 


gether with some of the parables and incidental sayings. 
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CHAPTER I. 
THE PRAYER LIFE OF JESUS 

It is to be noted that Luke seems to be especially 
interested in Christ's teaching as to prayer and it is to him 
that we are indebted for many of the passages. It is also 
noteworthy that the prayer life of Jesus was real, as we shall 
see, and not merely offered by way of example to the disci- 
ples. Nothing brings out his true humanity more than his 
dependence on the Father in prayer. Jesus feels the great 
need of communion before and after great events of his life, 
and also for sustaining power after strenuous days of activ- 
ity. We intend briefly to refer to some of these instances. 

Mark 1:35. Jesus is reported by Mark as having 
had a day filled with activity, and that he leaves the home 
early in the morning of the day following, even before the 
dawn. According to Montefiore, Holtzmann suggests the purpose . 
as being to avoid the crowd and the Jewish desire for mirecles. 
However, the stated purpose of Mark, which is "tbo pray", is 
generally considered to be correct, for when in a few verses 
following Jesus goes into "the next towns" it is for the 
bic viees of preaching, which must have necessarily implied 
meeting the Sevowdd end not shunning it. Consequently, it 
is probable that Jesus felt the need of calm self-recollec- 
tion in the presence of the Father after the previous day of 


strenuous activity and in view of the tasks before him. It 
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is not unlikely that this was a frequent habit on the part 
of Jesus. 

Mark 6:46. After the feeding of the five thousand 
he sent his disciples by boat to Bethsaida, while he dis- 
missed the people. The question which forces itself upon 
us, assuming that this part of the incident is correct, is, 
why did Jesus compel his disciples to leave him? That they 
might get to Bethsaida before night does not seem to afford 
a sufficient reason. Further, could he not have dismissed 
"the crowd" in their presence and gone with them? Again, 
it seems to us more reasonable to suppose that Mark was 
correct when he says "he departed into the mountain to Preven 
Matthew follows Mark(Mt.14:23). The mountain was probably 
not a single height, but the high wolds Overlooking the lake. 
Only at this crisis and in Gethsemane do Matthew and Mark 
record that Jesus prayed, but if he did it twice, it is 
probable that he did it often, as Luke relates in oiel, Bro. 
emle,h-9.2G, 60s Ceft. 11) 22:44. ete. 

At the BAPTISM, Luke presents Jesus as praying as 
the heaven opened (3:21). McNeile believes that the account 
. Of the baptism stood in both Q and Mark. In this instance 
Matthew was influenced by Q, though perhaps in Q, he holds, 
it stood similar to Luke's account, where the baptigm is 
mentioned incidentally. Easton brings to our attention 


that Luke does not say that the vision was vouchsafed in 
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answer to Christ's prayer. Montefiore says the interlude 
of prayer is interesting "on croirait assister, et l'on 
assiste en effet, a'on bapteme dans les primieres commun- 
autes chretiennes. For after immersion," he continues, 
"the custom was to pray to obtain the spirit." We cannot 
be dogmatic, however, respecting the reference to prayer as 
being original, and we need to keep in mind Luke's special 
interest in prayer. 

PRECEDING THE CHOICE OF THE DISCIPLES (Lk.6:12). 
The purpose of the retreat to the hills is alone stated by 
Luke. H. B. Swete, in his Gospel According to Mark, says, 
"A crisis had been reached for which specisl preparation 
must be made. A way was prepared in that night of prayer 
upon the hills whereby an organic life was imparted to the 
little community....Qur Lord takes counsel of the Father 
alone...when the morning comes his resolve is distinct and 
it was forthwith carried out." A comparison between Luke's 
version of the choosing of the twelve, and that of Mark, leads 
one to the conclusion that Luke must have had a special source, 
for the changes are striking. In that case there is no 
-reason for eliminating the prayer idea. Et as ei 
reconstructed Mark's account, it is still plausible that it 
is historically correct. It was probably current knowledge 
that prayer preceded this choice, and so Luke included it, 


though he did not find it in his source material. 
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THE TRANSFIGURATION (Lk.9:28). The differences 
in the account as given by Mark and Matthew, on the one hand, 
and that given by Luke on the other, are suggestive of differ- 
ent sources. Luke has "after eight days" while Mark and 
Matthew have "after six days”. Some of the other differ- 
ences are, "took" (Luke) compared with "bringeth" (Mt. and Mk.); 
"a high mountain" (Mt. end Mk.) as over against "the mountain 
to pray"; "the fashion of his countenance was altered, and 
his raiment white, dazzling" (Lk.) compared with "and he was 
transfigured before them, and his garments because glisten- 
ing, exceeding white" (Mk.). Further, there are no parallels 
for Luke 9:31-32. We have already seen that it was Jesus' 
habit to seek quietude for the purposes of prayer, and it 
was for this purpose that Jesus resorted thither on this 
occasion, as js stated by Luke. It is not our purpose to 
enter into any discussion respecting the nature of the Trans- . 
figuration. Our only reason for mentioning it is to cite 
another instance in the private prayer-life of Jesus. 

IN GETHSEMANE Jesus' prayer is mentioned in all three 
of the Synoptic Gospels, Luke's account apparently coming 
from an independent source. His version is not only much 
shorter, but he omits the reference to Peter, James and John, 
and also the fact that Jesus prayed three times. He does 
not use the word "Gethsemane" but speaks of "the Mount of 


Olives." Furthermore, Luke says, "pray that ye enter not 
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into temptation; and he was parted from them about a stone's 
cast," whereas in Mark we have, “sit ye here, while I pray." 
Respecting the interpretation of this prayer it is not probable 
that the disciples heard the words of Jesus,.or that he told 
them afterwards the content of his prayer. What probably 
happened was that the disciples observed his agitated and 
sorrowful manner in view of the impending calamity which was 
to befell him, then afterwards they noticed a calmness and 
serenity and as a result they concluded that at first he must 
have been shrinking from what he believed lay before him, 

but as a consequence of his prayer felt the assurance that 

it was part of the will of God. It is improbable, however, 
that this interpretation was given by the disciples until 
subsequent reflection after the supposed resurrection of Jesus. 
It is to be noted in this connection that the disciples were 
aSleep while Jesus prayed. 

We will leave the other questions arising out of 
the Gethsemane Prayer to be discussed later. 

There are two passages where Jesus "looked up into 
heaven." One is found in Mark 7:34 in the story of the 
curing of the deaf mute, and the other in Mark 6:41 where 
Jesus looked up to heaven in blessing the bread. If the 
first miracle is authentic to any degree, then judging from 
the very character of Jesus we must conclude that he did not 


presume to heal apart from the aid of the Father, and so this 
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would be a silent prayer that God manifest himself thr ough 
Jesus, Respecting the blessing of the bread, irrespective 
of our explanation of the "miracle", we must regard the 
prayer as one of thanksgiving. At any rate, there ig no 
indication, as som people assert, that this is to be re- 
garded as a prayer for multiplying the’ Teaver and fishes, 
Rawlinson says: "The Lord acts as a Jewish house-father at 
&@ meal. The usual form of blessing was a thanksgiving, or 
eucharist, viz. "blessed art thou 0 Lord, our God, King of 
the universe, who bringest forth bread upon the earth". 
Montefiore believes that the incident has some historical 
basis. Cmunbers,! he says, “soon get magnified in oral 
tradition, and a Kindly gift of food is turned into & miracle," 
Whatever our opinion respecting the real nature of these two 
incidents, the most important thing for our present considera- 
tion is that Jesus could not be conceived of by the writers 
under such circumstances, except as in an attitude of prayer. 
The actual prayer life of Jesus must have been such that even 
if these two recorded incidents were pure fictional stories, 
there was felt the need of attaching to them at least in- 
articulate prayers to give them the Semblance of plausibility. 
INUURCESSORY PRAMER.’ Joan 1a’ reported: as having 
engaged in this form of prayer m several occasions, Re- 
Specting Christ's supplication for Peter, Plummer says in 
his comment on Lk.£2:31-34, "Both the prediction and the 


fulfillment are given in all four Gospels. A comparison 
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of them shows that Luke and John’ are quite independent of 
one another and of the other two. We have three separate 
Batratives. Guke agrees with ‘Jot (13:36-38) in placing 
the prediction in the upper room. Matthew (26:30-35) and 
Mark (14:26-30) place it on the way from the room to Geth- 
Semane,. It is not likely that it was repeated, and the 
arrengement of Luke and John," he believes, "is to be pre- 
ferred." This is also our opinion for it is more likely 
that Jesus prayed in the room than on the way from the room 
to Gethsemane. "The whole of Luke 22:31-32 (wherein we 
find the reference to Satan's request and the supplicatim 
made on his behalf) is peculiar to Luke. It tends to 
mitigate Peter's guilt by showing how sorely he was tried." 
The aorist of the compound verb necessarily implies success 
in the petitia. This is confirmed by Principal Grieve 
When he says, "the verb implies that the request (which was 
for all the disciples) was successful. The case is similar 
to Job, except that Jesus prayed Synchronously with Satan's 
request that at least Peter should not ut terly fail." The 
éyw $¢ and the aorist are in marked contrast to Satan and 
his request. 

Luke £3:54 represents Jesus praying on the cross, 
"Father, forgive them." Few verses in themselves bear a 
Surer witness to the truth of what is recorded than this 


first utterance on the cross; but it need not therefore have 
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belonged originally to the book in Which it is now included, 

“@ can have no doubt that it comes from extraneous sources, 

for it is not found in the best manuscripts, Grieve thinks 

it might be a Piece of genuine gospel tradition, and that 

it certainly represents the spirit of Jesus. He thinks 

the prayer included Romans and Jews alike. Easton says 

"the author presumably meant 'them' to refer to all respon-~ 

Sible for the erucifixion, soldiers as Well as hierarchs," 

The evidence for the Omission of this saying is K Bw 4a +o D0 
mann a 4 SYA 

CHAPTER II. 
THE PRAYERS OF JESUS. 

Having considered the references to Jesus! habit 
of prayer, we wish now to examine the two prayers of Jesus 
recorded in the Synoptic Gospels, viz. the prayer in Geth- 
Semane and the Lord's prayer, 

THE PRAYER IN GETHSEMAIR. Some things have al- 
ready been said about this prayer in another connection, but 
there are a few things which ought to be added. As stated 
previously, Luke probably had an independent source, as Raw- 
linson believes, The basis of the story is certainly his- 
torical and beyond the reach of invention, but the extreme 
emphasis which is lsid upon this in Mark end Matthew by the 
Statement that Jesus three times went apart for solitary 
prayer and three times returned to find his disciples asleep 


may possibly be due to a development of the story in which 
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the influence may be discernible of Mark's reiterated dis- 
position to lay stress upon the spiritual blindness of the 
disciples during the period of their companionship with 
Jesus upon earth. _ There are curious points of contrast 
with the Transfiguration Story, as though Mark looked upon 
the severe spiritual anguish in Gethsemane as being, like 
‘ the Transfiguration, the revelation of supernatural mystery, 
Which the chosen three are invited to witness, but Which 
they failed Signally to comprehend. The statement that 
btn oy knew not what to answer” is closely parallel to the 
statement that Peter knew not what to snswer in 9767 and 
still more conspicuously the statement in Luke's account 
of the Transfiguration (9:32) that Peter and they that were 
with him were "heavy wi th Sleep" is parallel to the state- 
ment that "their eyes were very heavy" in Mk.14:40. How- 
ever, this similarity may not have been extraordinary under 
the two sets of circumstances. It is noticeable that the 
prayer which is ascribed to Jesus is essentially the ex- 
pression of shrinking of his human Spirit from the "cup" 
of the passion. The critics who have somewhat prosaically 
asked how the disciples could have known what Jesus was 
praying when he was away from them have been well answered 
by H. G. Wood who says, "If the disciples were not physi- 
Cally close enough to Jesus to hear the wor ds of his prayer, 
then, later, they must have been Spiritually close enough 


to interpret the scene aright." 
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Swete prefers the interpretation "sorrow which well 
nigh kills," to "sorrow so great that death is preferred" in 
Mark 14:34, He quotes Judges 16:16, I Kings 19:4 and Eccl. 
57:2 in favor of the latter and Eccl. 51:6 and Ps.88:3 in 
favor of the former. The word "Abba" in Aramaic means 
"Father". Mark, like St.Paul, gives the Aramaic original 
and the Greek equivalent side by side. It seems probable, 
Says Swete, that the double formula was current in Greek 
Speaking Christianity as the recognition of Pater Noster, 
Matthew has "My Father" and Luke merely "Father", The 
address to Peter in Mk. and Mt. (though Lk. has "them") is 
Singularly emphatic. The man who had professed his readi- 
ness to die with his master, is not Capable of keeping the 
vigil for an hour. The name "Simon" added by Mark is used 
here for the first time since OtLC. Dut 26 1a probably read- 
ing too much into it to say with Swete that "for the time 
he is Peter no more." H. G. Wood quotes Revelle ag holding 
that the words "the spirit indeed is Willing, but the flesh 
is weak", are "obviously spoken by Jesus of himself and did 
not merely refer to the sleeping condition of the disciples," 
Others think the saying in question may be a traditional 
-logion of Jesus from some other context. This seems to us 
more probable. The words "spirit" am "flesh" are here used, 
not as in Paul, where the spirit is an element higher than 
man's normal constitution which enters a man when he becones 


a Christian, but according to ordinary usage such as prevails 
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even among ourselves. This is the view held by Menzies, 
according to Rawlinson. D and some old Latin manuscripts 
omit the words in Luke "saying the same words." Mat th ew 
suggests a slight variation in the phrasing of Jesus" prayer 
on the second occasion so calculated as to suggest that Jesus 
has by now attained to a calmer acceptance of tle Divine will 
together with the growing realization that the cup cannot 
pass away except he drink of it. Jesus had asked his three 
disciples to wait and watch. "They were to give him timely 
warning," says Gould, “should intruders appear on the scene; 
or pe rha ps he wanted them to watch with him, to share his 
vigil, not against humsen foe, but against the flood of woes 
overwhelming his soul. If possible he would have companion- 
ship in his extreme hour. There is som doubt as to the 
rendering of the words "Sleep on now and take your rest." 
Some take them interrogatively: "Do ye still sleep on and 
take your rest?" Others take them ironically: "Sleep on 
now and rest." Or they may be taken to mean, "Sleep on, it 
now matters not, I fear no longer, I do not need your support, 
I am resigned and you cannot prevent the destined doom which 
is the will of God." In any case it is a problem whether 
To AoLTOV should be rendered "henceforth" or "now". | The 
"hour" refers to the hour of doom, the fixed and predestined 
hour. Jesus probably heard the approaching enemy in the 


distance and judged their mission. 
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THE LORD'S PRAYER. 
This prayer is found in Matthew's Sermon on the 
Mount, 6:9-13, and also in Luke in another context (11:2-4). 


It was customary, says Montefiore, for a famous rabbi to make 


up a special prayer; and a number of the prayers in the Talmud 


are attributed to particular Rabbis and became part of the 
regular ritual. Whether the form,as it now appears, goes 
back to Jesus is doubtful. Pfleiderer, according to Monte- 
fiore, believes it represents a gradual putting together am 
stereotyped fixing of prayer formulae and phrases which Jesus 
may often have used. Luke's version is much shorter and is 
generally supposed to be the more original. Matthew added 
to this shorter prayer which he found in his source. It 
has, on the other hand, been suggested that both prayers 
represent "versions of the prayer, which were current in 

the ir representative circles and neither evangelist made 
appreciable changes in these forms as he found them in his 
particular source." The reason for Matthew's form being the 
longer is due, according to this theory, to liturgical accre- 
tions. "Liturgical use often leads to adding additional 

| clauses to important prayers." Whichever theary we hold, 
‘Luke's shorter version has the general presupposition of 
originality, for Christians would have been particularly 
charry about omitting anything from a prayer given by Christ. 
The prayer, aS would be expected from the lips of Jesus, 


MeNeile maintains, "is Jewish in language and thought." 
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He says, "Mu ch of it is traceable to the Old Testament, but 
later Jewish writings supply some fairly close parallels." 
He cites for examples the Shemoneh-esreh, of "Eighteen “(Bene - 
dictions ,J a collection of Hebrew prayers, which, though it 
did not reach its final form till after 70 A.D. existed in 
the main considerably earlier, and Jesus may have known it. 
In it, according to UeNeile, occurs the words "Thou art 
holy, end thy name is holy", "Forgive us, ow Father, for we 
have sinned." The Aramaic Kaddish begins: "Magnified and 
Hallowed by his great name, may thy kingdom reign." In the 
evening service in the authorized daily prayerbook of the | 
Jews. occurs the petitions: "Our God, who art in heaven, 
assert the unity of thy name and establish thy Kingdom cm- 
tinually," and in the morning prayer, "And cause us not to 
come into the hands of temptation." Therefore we see that 
the contents of what we now call the Lord's prayer are not 
original necessarily with Jesus, even if the prayer was given 
as ig recorded. 

Luke says that Jesus was praying in a certain place, 
and when he had ceased his disciples asked him to teach them 
how to pray. A “certain place" probably indicates only a 
‘change of scene and Weiss overstresses "place" by distinguish- 
ing it from "village" in 10:38. Montefiore believes that the 
reason assigned by Luke for the giving of the Lord's Prayer, 
nemely that they saw him praying, was added later, and that 


the real reason was that the disciples of Jesus did not want 
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to be inferior to the disciples of John the Bap tist. The 
formulae taught by John were lengthy, he believes (Lk.5:33). 
Matthew cites the prayer given by Jesus more as a pattern 
than to be repeated exactly: “After this mmner, therefore, 
ae ye"; but Luke seems to give the impression that he under- 
stood the prayer to be part of all Christian devotions, when 
he uses the word “whenever.” These introductory sentences 
were probably added by the evangelists. Luke merely uses 

the word "Father" whereas Matthew prefixes "Our". This he 
probably does to make a striking contrast with the oc EOrirod 
of verse 7. Luke throughout is considered to be the more 
original. In the prayer itself, J. Weiss takes "hallowed 

by thy name" as a preliminary insertion and not as a peti tion, 
This, thinks Easton, is most probable as the Jewish practice, 
was to begin prayers with thanksgiving... If, on the other 
hand, the clause be read as a petition, it is a prayer that 
men may honor God, whose "name" was hallowed when men acknow- 
ledged hin. Probably, in this case an eschatological motive 
is present for the return of men to God would prepare the way 
for the Kingdom (See Lk.1:17). The prayer of the second 
clause, "thy kingdom come", which is in both Gospels, is, of 
course, for the eschatological consummation. Matthew follows 
With "Thy will be done, as in Heaven, so om earth." This did 
not originally belong to the prayer. It seems to be a re- 
flection of the prayer in Gethsemane: "not my will, but thine 


be done." However, it is probable that this, or a similar 
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expression was frequently on the lips of Jesus and so was 
inserted here, In reality the expression adds nothing to 
What is contained in "thy kingdom come." 


"Give us this day our daily bread" (Mt.) and 


"Give us day by day our daily bread" (Lk.) is the only peti- 


tion for anything of a mterial nature. It is to be noted, 


however, that it is not placed first in the petitions of the 


prayer. That Jesus should have included such a petition 
has been questioned, but it does not seem unreasonable that 


he should have done so, for although the spiritual matters 


were to be considered primary yet "all these things shall be 


added unto them," by the Father who clothed the grass of the 
fields and fed the birds of the heavens. The meaning of 
CIT OV C/0$ will probably always remain unknown, for the 
adjective almost certainly belonged to the popular Jewish 
Greek at Jerusalem or the Greek speaking Christiens which 
were found at Jerusalem. In the version of the Lord's 
Preyer which was adopted, this thoroughly unliterary word 
must have been found, for there is no other explanation of 
its retention in both Luke am Matthew so meny years later. 
The familiar wording of the old translation was evidently 
‘maintained, In Greek the force that connotes best with 

TO ka 8’ nKEpavis "necessary", a meaning that is etymologi- 
cally possible. St. Jerome states that in the Gospel to 
the Hebrews eT OV LOS was represented by "for the morrow" 


and this translation is possible in Matthew, but in Luke it 
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would give "each day, the bread for the ensuing day" which © 
is too artificial. 

The next clause respecting Pomel yannee differs 
Somewhat in Matthew and Luke. Matthew has "debts" and Luke 
"sins", Matthew makes the forgiveness proportionate to how 
we forgive, whereas Luke makes the statement "for (because) 
we forgive." "Sin" is the form taken by "debt" on Gentile 
Soil and the originality of the latter word is shom by the 
use of "debtor" by Luke immediately following his use of 
"sins." Wellhausen notes that Luke's at yap gives a 
looser and more Semitic construction than Matthew's w$ (ex 
and it is held that Luke would Scarcely have chmeged his 
favorite ward ws into kal ° 

There is no theological reflection in the relation 
between God and temptation. The language is that of the Old 
Testament, which simply assumes God's entire omnipotence, 
Matthew adds "but deliver us from the evil (one)". ‘This was 
not part of the original. 

The section beginning "For thine is the Kingdom" 
is clearly a liturgical addition, appended to Matthew's 
version rather than Luke's because it was already the fuller 
form. Matthew, after giving the prayer, inserts a section 
on some other context, as a kind of marginal note. There 
is great probability that it is a revision on Mark 11:25. 

Respecting the Prayer as a whole its brevity is 


Significant end is a marked contrast with the long prayers 
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of the Pharisees, Another characteristic is its catholicity. 
There is nothing of particularism in Lt. It is already con- 
scious of its world-wide destiny. A merely Jewish prayer 

of this date would certainly have been addressed to the Lora 
God of Israel (of our Fathers) and would have contained a 


petition for the nation. 


CHAPTER III. 
THE THACHING OF JESUS RESPECTING PRAYER. 

Having briefly considered "Jesus at Prayer" and the 
two Prayers of Jesus, we now turn to a discussion of the teach- 
ings of Jesus. First, we shall take up the parables, then 
the incidental sayings. 

The Parables. 

There are two parables on importunity, which character- 
istic has already been taught in the Ola Testament and is here 
approved by Jesus. The Friend at Midnight (Luke 11:5-=8) 
follows immediately the Lord's Prayer. However, it is not 
necessary to believe that the two were si ven on the same 
occasion. The second parable deals with the Importunate 
Widow (Lk.18:1-8). The need of importunity in preyer expressed 
in both parables should be interpreted with Trench's words 
before us: "We must not conceive of prayer as an overcoming 
Of God's reluctance, but as a laying hold of his highe st will- 


ingnesgs" (Parables XVIII). 
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Respecting the Friend at Midnight (Lk.11:5-8) , 
Haston tells us that it is written in loose Semitic style, 
Which he holds is sufficient proof that Luke found this 
parable in an earlier Greek source and its only Luken terms 
are Ta paytver Pac in verse 6, and ava -TaS in verses 7 and 
8. | "This source," he says, "is doubtless @ for the connec- 
tion with 9-13 is excellent and T/S é€ BKWVis a Q phrase 
in verse 11; and 12:25. And Matthew's transfer of verses 
9-13 to the Sermm on the Mount would have prevented his 
using this parable. With Weiss, Loisy thinks, says Easton, 
that this section followed the Lord's Prayer in Q. This is 
very likely. However, such a contention does not prove that 
the two sections were uttered at ts Same time. It only 
means that they appeared together in the source material. 
It is urged by some that this parable is a late variant of 
18:1-8, deducing its late origin from the fact that it dees 
not teach prayer for revenge. However, this does not 
appear to be the concensus of opinion. The literal trans- 
lation is a much stronger word than "importunity". It is 
"shamele ssness." Montefiore comments on the “simple and 
unphilosophiec nature of Jesus' conception of God, one like 
ourselves, who answers an eager importunate cry for help," . 
and he adds, "people sometimes sneer et the Jewish conception 
of the external God, a God who is just like a "person like 
our selves, separate from us and from the world. Such a God 


was undoubtedly the God of Jesus, a far simpler God, probably, 
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than the God of the author of Psalm CXXXIX. But yet, he 
was very 'near"” God all the same. And so he was and is very 
near, even though external to most old fashioned Jews." We 
believe that Easton very nicely answers Montefiore when he 
remarks, though not in any connection with the above criti- 
cism of Jesus' conception of God, "The little parable is de- 
livered with genuine humor, and its moral is imme diately 
obvious....Importunity is not here commended as a virtue: 
the sense is, 'if importunity will move men, how much more 
will patience move God.'" 

THE IMPORTUNATE WIDOW AND THE UNJUST JUDGE (Lk. 
18:1-8). Montefiore says that this whole section in Luke 
seems to reflect a time of persecutimm, and he therefore 
judges it to be later than Jesus. To quote, "This parable 
is the last of the section in Luke which some critics have 
called 'Ebionite fragments", viz: the parable of the un- 
fortunate friend 11:5-8; the parable of the rich man and 
the abundant harvest 12:16-21; the warning to take the low 
place at the table ana to invite the poor and the rich 
14:7-14; the parable of the unjust steward 16:1-12; the story 
of the rich man and Lazarus 16:19-31; and this parable of the 
_ unjust judge.” Continuing, he says: "Vie find in them all 
the same contempt for riches and love of poverty, the same 
ascetic spirit ami the same use of persons who are not good 
in themselves, but from whom, nevertheless, a moral lesson 


is dram." However, aS ome commentator points out "the 
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Spirit of all these sections is the same as that of the rest 
of the gospel, especially of’ Luke." It is true that Luke 
takes a special interest in the poor, but it would be indeed 
strange if Jesus himself had ignored such a subject, which 
had occupied such prominence in the thoughts of the Old 
Testament characters. 

This parable appears to close the eschatological 
discourses of 17:20-37, and Easton considers that the point 
of the prayer is for the eschatalogical consummatian. 
"Antipas," he says, "may have appointed certain personal 
aye eseatatives to care far special cases, or the parable 
may allude to con di tions in Judaea under Roman rule, or the 
picture may be ideal." The parable is told in simple Greek 
style, which resembles that of Q, followed by a comment of 
Jesus which is couched in technical Jewish terminology with 
the aforementioned eschatological outlook. Easton thinks 
that verses 7-8 are detachable from the parable and form an 
independent seying. "The simplest explanation,” he thinks, 
"is that Luke wrote verse 6 in conscious imitation of 16:8 
in order to connect 1-5 ma 7-8" which passages he believes 
were originally independent, but "they became associated in 
Luke's mind ad voc "vengeance", an association that would 
have been especially easy if tradition already gave the 
parable an eschatological meaning." 

Verse one is probably the composition of huke snd 


is intended to give a general application to a specifically 
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intended parable, for the parable originally could not have 
been meant to teach the general duty of prayer, but was in- 
tended to show that God would not delay to carry out the 
Messianic judgment in answer to the continued prayers of the 
true believers, A. J. Grieve also holds this Opinion. He 
Says, "The parable has a Specific point. It is not simply 
an exhortation to prayer like 11:5-8," There is a striking 
parallel with Eceel.35:12-19 even to the idea of vengeance on 
enemies of the community and the faith. The parallel is all 
the stronger because it likewise follows a description of a 
widow's. entreaty. In Heclesiasticus “am pobvmece is used 
aS a synonym of Bpasbvrec and so means delay (cf Job 7316, 
Jer.15:;15). This translation gives excellent sense here, 
"does he delay to help them?" This is much better than "is 
he patient with them’ (the adversarie s) as is translated by 
Wellhausen, or as Zahn and others interpret it "he is patient 
with them" (the righteous).  ‘rieve rightly points out that 
"God is not compared to, but contrasted with an unjust judge," 
If the one yields to the persistency of an unknown Widow, how 
much more Will the other hear and answer the prayers of his 
chosen people. 

Before leaving this section there sare Several minor 
matters which ought to be referred to. The words translated 
"regarded not man" literally mem, "felt no shame before." 
The widow's cause is assumed to be notoriously just. Many 
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only) to imply a physical attack, but Easton points out that 
"then the aorist would be expected", and he suggests "exhaust". 
This seems to be more plausible. The note of encouragement 
in 8a is followed by a note of warning in 8b. It is not 
enough to pray for the parousia. Those who pray for it must 
see that they are ready for it. There is no doubt abamt 
it coming," it seems to say; "but, there is grave doubt about 
the state of the world at the aetna Wellhausen has the 
Simplest translation of 8b: "But at the Parousia, will you 
have the faith that will save?" 

One interesting question forces itself to the fore 
as we consider this passage. It is whether it is contrary 
to the spirit of Jesus to speak of revenge, when in another 
instance he is represented as teaching his disciples to love 
their enemies. Montefiore brandishes this reference to re- 
venge in the face of Christians, when he remarks: "As Christians 
have shown hatred am cruelty in the most conspicuous degree 
to those who differ from them in matters of religious dogma, 
it is almost absurd to call Christianity a religion of far- 
giveness," We Would point out that Christ is not responsible 
for the actions of his followers, and we feel fur thermore 
‘that Montefiore puts a greater stress upon the idea of 
"revenge" than Jesus intended. It was not that God was eine 
to punish the persecutors, so much as an appeal for patience 
and confidence that God would surely alleviate the injustices 


in his own good time of his elect, and that their chief con- 
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cern was to prepare themselves for that time. 

THE PHARISEE AND THE PUBLICAN, (Lk.18:8-14). This 
parable is not necessarily spoken on the same occasion as the 
one just discussed. They are connected because of the 
general subject of prayer. It deals rather with the spirit 
than its subject. To use Grieve's words the thought is: 
"When we pray, think not so much of the sins of others as the 
Sins of yourselves," Montefiore says, "not righteous pride 
but repentent humility is acceptable in the eyes of God." 

The Pharisee draws a rigid line between himself (and his class) 
and the rest of the world, who are outside tie pale. Fast- 
ing, though not enjoined by the law for the day of atonement, 
was regularly practised by many Jews (Mt.6:16). The tradi- 
tional fasting days were Mondays and Thursdays. In the matter 
of tithes also they went beyond the farm crops suggested in 
Num.18:21, by which law tithes need be paid only on agri- 
cultural products. This, therefore, made the Pharisee's 
tithing of his entire incom Supe rerogatory. The publican 
does not dare join such righteous company, but stood "far off," 
Grieve notes that "smote" is really "kept on smiting." The 
prayer of the Publican was short and in pointed contrast to 
that of the Pharisee who dwelt on his own righteousness, and, 
judging from the use of the imperfect, probably for a long 

time the Publican was "more justified than the other." There 
are two alternatives to the meaning of "justified," First, 


in the Pauline sense, meaning justified by God's grace, which 
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ig obt@ined by repentent humility, as J. Weiss and others 
hold; or, second, the word Simply means "in the right" and 
answers the question, "which man had prayed in the right 
way?" And God decided that the right prayer had been prayed 
by the tax collector. Loisy accepts this latter interpreta- 
tion, and, quoting from Montefiore, he ssys: "the words---- 
are not to be interpreted according to the dogmatic theory of 
justification, but it gives us to understand that he does not 
possess the righteousness which pleases God and which gives 
access to the Kingdom of Heaven...and there is. no que stion, 
at least directly, of sins remitted to the one and imputed 

to the other." We accept this latter view as over against 
the Pauline sense. 

The last half of the last verse is evidently out of 
place here. The section reads: "for everyone that exalteth 
himself shall be humbled; but he that humbleth himself shall 
be exalted." a the story neither party is either exalted 
or humbled. Matthew has this same passage in another connec- 
tion (23:12) where the agreement is verbal, except for Luke's 
particular construction. The eonclusion is that Luke added 
this generalization from Q. The meaning that Luke intends 
to imply is, to use the words of Montefiore, "that in the 
world to come it will be shown that the tax collector ‘is 
justified' for he will be exalted and in heaven, while the 
Pharisee will be in hell." 


The interesting resemblance of this prayer of the 
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Pharisee in Dt. 26:13~15 has already been referred to. 


Incidental Sayings. 

The healing of the epileptie boy (Mk.9:29) "THIS 
KIND CAN COM: OUT BY NOTHING, SAVE BY PRAYER." This verse 
has been spuriously inserted in a few manuscripts in Mt.17:21. 
However, it is wanting in the best of manuscripts. Monte - 
fiore also thinks that the words are not those of Jesus even 
in Mark for "when Jesus gives private explanations (in Mark) 
we know that the Evangelist himself is at work" ana adds, 

"we can never know what measure of historical truth underlies 
the tale." With this uncertainty in mind, the only real 
value that this verse can have for us is the conception that 
Mark has of the reason for the failure m the part of the 
disciples to cast out the demon. Matthew's story gathers 
further accretions respecting the faith that removes mountains, 
but (yawan oh as these have to do primarily with faith and not 
prayer, though there is a vital relation, we shall not take 
time to discuss them here. 

PRAY YE THEREFORE THE LORD OF THE HARVEST, that he 
send forth laborers into his harvest (Mt.9:38; Lk.10:2y, 

This passage is evidently from Q. Luke uses it in connec- 
tion with the appointing of the Seventy, while Matthew connects 
it with the sending out of the Twelve. Whether these 
verses are authentic is disputed. J. Weiss thinks they be- 


long to a hopeful early period of Jesus’ Ministry as it is 


sagiigee Is 08 tout 


a" rea; e. aM} you Oke geLiqay sat Yo-ant fed elt 
a esr0v eis? hk ceyayt Ya SVAG.,OWTHTOM Ya ‘TU MOO MAO om 


uae 


a ai. va ot atgitosinan wet 8 al botseast tevotrae seed § | 
Sa -Bdg roan ase 20 Saks exit tt ant toew et tf orem 
i -Byve > ane bo esod Ton 9% eb-tow ort tadt exiakilt on Le omit 
Seiad Bi) ancisensinxe avey tag eovls sveet ae” x08 poate 
nod ‘bas atrow ts al ilepmia teilegisyd ait dad ‘word ow 


4 
> 6 


: i Hist? fsotwijeala io 9 t1eaOs $ arti wosrk Teven neo 


eit 
e ies ‘ghto as bain wt etnies eons ald ity ‘3 *, oat, 


7 


Bee okt qeo 000 edt et et vot, svat mo eater aidt tail . ot 


it $4 tag at mm. otnlist ett “30 hossez odd ‘to Bel» 
—. 2 Toot he arF edit tant _someb- ads 390 tea0 ot catcienss 


ae) 


ae a eovoueT dats ‘Htc eit sabtoeqaet one itexoes xem Pat 


aly _ ay 2a 


g bx ‘Aoi it ie eiivemisg ob o2 eval oaentt ae dosmeact 


~ ead deo Dhak: i) Moitsies ‘fad ty a ei etent dacont tore 
etal nocd danosib of” 
a tute MBEVAE eee Csr aT 2 AUG BY By Yass | 


se 
+ J 


te: of ala 288: 7. 321): Jeevred aid otni aro xodat do J 


— ag9nm0o a ti, aege ésod. +) Mort eisues bre. at ogsanag § 
ade anne sod Sti elide eiaeree est to anit? atogas adt a af 

seen + aden sovleu? edt to tue eoiband eat aa) = § 
ad -tedt exaldt Eatee b>. keeles ob helt ane rT 


Kans 7 ‘ted 
7 To: 7" 


wes di se veleinion *enesl Be bo L3ag wats £ 


® 
ws 


31 | 


implied that there are many people who might enter the King- 
dom, if enough workers can be found to bring them in, and, 
according to Weiss, "Jesus has not yet a number of disciples 
around him, but urges his hearers to ask for Such helpers 
from Goa." However, as already intimated, this does not 
tally with the Statements which indicate that Jesus was about 
to send out his disciples (twelve in the case of Matthew and 
Seventy in the case of Luke). It has been pointed out that 
"usually, the harvest is the end of the world, or the last 
Judgment and the Teapers are the angels." Lt thie ds $6 
be regarded as a genuine saying of Jesus, and we see no 
reason for- regarding it as otherwise, irrespective of its 
Setting, it is an exhortation of Jesus to his followers that 
they pray that Goa influence men to work in the interests of 
the coming kingdom. It is probable that Jesus conceived 
of that “ingdom as being consummated in the immediate future. 
IF TWO OF YOU SHALL AGREE on earth as touching my- 
thing that they shall ask, it shall be done for them of my 
Father, who is in Heaven. For where two or three are gather- 
ed together in my name, there am I in the midst of them" 
(Mt.18:19-20), the first of these verses, as Montefiore 
points out, is scarcely connected with 18 by more than a 
verbal coincidence of "on earth" snd "in heaven," When two 
or three disciples combine in prayer in the name of Jesus , 
= Will be heard, "because Jesus is present where men 


assemble together in his name." These assemblies are the re- 
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unions of the first Christian communities, ani they dia not 
eeiat Woile Jesus was preaching. Therefore, it would seem 
that this passage might have owed its source to the early 
Church and not to Jesus. The continued presence of Jesus 
was the guarantee that requests would be granted. The agree- 
ment of two is not a magic, which forces God to answer, but 
implies that they have met as disciples, which involves the 
making only of such requests as the Master would endorse, 
fhe thought of the saying finds Jewish and Christian parallels. 
Several are quoted by McNeile, for instance: Aboth 3:3, "Two 
that are sitting and are occupied with the words of the Torah, 
the Shekinah is among them," and in another place we read, 
"Where one is, there I also am; and where two are, there will 
I also be" (Ephr Dial). Respecting the Jewish parallels 
Montefiore says, "The idea of the continued and mystic presence 
of Jesus in this connection is adopted and borrowed from the 
Jewish idea of the presence of Godin Israel (Cp. Joel ey BS 
"If a genuine saying underlies," says McNeile, 
"verses 19-20 could not mean to the hearers all thet it could 
to the Christians of a later date--the universal presence of 


the Divine Humanity expressing itself in the Church. SEut., * 


. he continues, "Jesus may have said something of the same 


nature as 10:40: 'He that receiveth you, receiveth me' and 
£5:55: 'For I was hungry, and ye gave me meat.' So, origin- 
ally, Jesus may have meant,"You may pray wi th my full endorse- 
ment, because you are mine, especially wha you are united as 


Mine; the Hather will hear you, because when you pray, 1 ‘pray 
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WHEN YE PRAY, BE NOT aS THE HYPOCRITES (Mt.6:5-8). 
Matthew here groups sayings on the general subject of prayer, 
as is his method, though originally they belonged to other 
sources, This passage is peculiar to Matthew, except the 
last part of verse 8, "For your Father knoweth what things 
you have need of before you ask fia which has a parallel in 
Luke 12:4b, "But your Pather knoweth that ye have need of 
these things," In Luke it is linked up with the Sayings about 
Solomon, the grass of the field and "seek not what ye shell eat 
and what ye shall drink" which Matthew uses in : later section 
of Chapter six. 
| The two ideas which are emphasized in this section of 
Matthew are "praying to be seen of men" end "using vain repe- 
titions". Jesus preaches Sincerity, inwardness ad humility. 
Stending was the usual attitude of Aapreot If, therefore, the 
emphasis is on é*TwTes it represents, according to Swete, 1 ~Y 
"continue", "persist", referring to the length of their preyers; 
if it is m the place where they pray, Jesus condemns the ir en- 
Joyment of publicity. Prayer was uttered in the Synagogue by 
one member of the congregation who "passed in front of the 
Chest containing the rolls of the law." It is perhaps to this 
publie act that Jesus refers. For the practice of praying in 
the streets has no Jewish evidence, except on the occasion of 
public feasts. Apparently we have here a reminiscence of 
-Is.26:20 with the substitution of "prayer" for "hide", Isaiah 


reads: "Come, my people, enter into thy chamber, and shut thy 
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door after thee; hide thyself for a little moment." "The 
Secret of religion is religion in secret" (Swete). Those 
who pray for the public eye receive the thing they are after 
and their prayer does not go further, but the true prayer is 
heard by the Father and is honored. 

Verses 7 and 8 deal with the wrong method of praying. 
They condemn verbosity in prayer. RaTTa Noyety ta unknown 
earlier than Simplicius, ¢c. 530 A.D. Its derivation is 
Poubsicly | ems eonmeet it with Batt Pibernty stutter", 
hence to utter meaningless Sounds; others conrect it with the 
Hebrew AW 2 (Lev.4:4, Ps.106:33) to speak thoughtlessly. 
Commenting on the meming of this word Moultm and Milligan, 
whose authority we accept, say, " BaTTO) oy Ew may be by hap- 
lology for BatTQAdoycw , in which some connection my be 
suspected with AaTT4 oS on the one Side, the nickname of 
Demosthenes, end Aramaic lattal ('leer, nichtig', says Well- 
hausen on Mt. 6:7) on the other. Whether Greek or Aramaic, 
or neither, is the borrower, we must not Stay to ask. Ai i 
the great orator was thus nicknamed because of the torre nt 
of words at his command, which made envious rivals call him 
"the gabbler', it will fit his case better than the highly 
improbable 'stammering' connection, ami will suit the tv TH 
To hvdoyla by which the verb is explained in Mt. 6:7.) 
The mistaken rencering "use not vain repetitions" is Sometimes 
taken to forbid all repetitions in prayer, but Jesus himself 


on one occasion repeated three times "saying the same words." 
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The expression "God your Father" is not found elsewhere in 
the New Testament, and probably 6 Y¢¢$ should be omitted 
here. So McNeile holds. The Father knows the needs of 
his children, but because he is the Father, the children 
must ask him. 

ASK AND IT SHALL BE GIVEN YOU (Mt.7:7-12 and Lk, 
11:9-13). Matthew inserts this seetion in the Sermon on 
the Mount, but why he shoulda put it in this isolated place 
is difficult to determine. One would expect Matthew to 
have included it in his groupings of sayings on Prayer in 
the previous chapter. It seems here to have no connection 
with what precedes or with what follows, Luke on the other 
hend puts the saying at the close of the parable of the 
"Friend at Midnight", which follows the Lord's Prayer. In 
Luke's account it seems to have a logical connection, but 
it seems strange that if it existed in this context in Q, 
Which is undoubtedly the common source, why Matthew should 
have dissociated it and then have inserte& it in an illogical 
context, In the words "ask,""seek", and "knock" a different 
meaning has been sought leading up to a climax. However, 
this seems to be artificial. Those who make such a claim 
Say that "ask" refers to the gift we pray for. But, they 
say, we may ask end receive without the giver, end so we 
have the word "seek", a word Scripture uses of God himself, 
end Christ assures us that we can find himself. Ltris not 


enough, however, the upholders of this claim say, to fina 
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God in time of need, without coming to an abiding fellow- 
ship. And so we have the idea Suggested in the word "knock" 
Which speaks of admission to dwell with him andin him. fThis 
would be all very beautiful if correct, but it is unlikely 
that Jesus always analyzed his wards in this manner, One 
thing is sure. Christ wanted his disciples to be assured 
that asking, seeking, and knocking cannot be in vain. Jesus 
then proceeds to draw the analogy between the human father 
end the Divine Father. The earthly father would not give 

to his sm a stone for a loaf, or a serpent for a fish, and 
Luke adds, a scorpion for an ege. It is natural for the 
father to hear his child. How much greater was God to 

the sinful man, and just that much greater was our assurance 
that God would grat our requests. Luke and Matthew also 
differ in what the Father in Heaven gives to them that ask 
him. luke says the Holy Spirit, whereas Matthew says 

"good things." Grieve thinks Luke in this respect is less 
original. Luke probably chose it because he deemed it to 

be the chiefest gift or because it is the first gift which 
the Father likes to give. 

Very closely allied with the thought contained in 
the first part of this section, about the asking and receiv- 
ing, is the passage in Mk.11:24. "All things whatsoever 
ye pray and ask for, believe that ye shall receive them, and 
ye shall have them.” This seems to suggest another deriva- 


tion of the seme thing. The passage seems to represent 
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faith not merely as "sine qua non" but as "cum qua semper." 
Literally interpreted the words woulda assign to every be- 
liever a kind of vicarious omnipotence, In interpreting 
any of the words of Jesus it must be remembered that the 
words as spoken by him were not isolated and were addressed 
to those who heard other words which limited and expleined 
them. It is reasonable to receive this Saying with the 
explanation which St. John puts on it in 1 John 5:14-15, 

"If we ask anything according to his Will, he heareth us.” 
The illustrations used to emphasize the power of prayer, 

m ntioned by Mark in the verses immediately preceding, viz., 
the uprooting of trees and mountains, are taken from. the 
language of the Jewish Schools, and the same source Supplies 


a parallel expression. 


CONCLUSION. 

After considering these various passages dealing with 
the subject of prayer in the life ana teaching of Jesus, there 
are certain outstanding conclusions to which we wish to draw 
attention. 

We have seen that th Scriptures from which Jesus 
evidently received his inspiration placed considerable emphasis 
.0n prayer end this undoubtedly had a marked influence on Jesus. 
However, a remarkable feature about Jesus' prayers and teach- 
ing is the freedom oF ae crass ideas which we find in the 


imprecatory Psalms. There is also the absence of emphasis on 
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material and external blessings as we find in abundance in 
the prayers of the Old Testament. Jesus considers the 
Spiritual blessings to be of more importance than the material. 
He possessed that unique ability to discern what to di scrim- 
inate against and what to accept. Hence prayer seems to 
reach its real significance am rightful place in him. 
Neither do we find in his prayers anything resembling Partic- 
ulari gn. A Jew was not favored merely because he was of 

the seed of Abraham but because of his own relation to God. 
With Jesus blood kinship availed nothing. It was an in- 
dividual affair. 

It has also been pointed out that the prayer life 
of Jesus was genuine and real. He evidently felt the need 
of calm recollection in the presence of the Father in view 
of the tasks and problems before him. The frequency of 
the references to this aspect of his life indicates that 
it had made such a marked impression on the minds of tl 
early disciples, and through them on the early Church, that 
they could not conceive of Jesus apart from his prayer life. 
Consequently the synoptists referred to it quite naturally. 

Jesus addressed God as "Father", He felt him- 

: self to be uniquely Povatas to God, though he also taught 
his disciples to address God as "Our Father." We have no 
record of Jesus ever making confession for his own sins and 
shortcomings though he recognized this need in others. He 


felt himself so in harmony with God that he did not feel 
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Jesus advocated both by precept and exemple, secret 


prayer. He dismissed the disciples and the crowd, then 


went alone to hold communion with the Father. He did not 


altogether condemn publie prayer but he Severely criticized 


prayers in public which were merely for a pretense and a 
show. There were two main qualifications for prevailing 
prayer emphasized by Jesus. The first is sincerity and 
the second humility. The Publican's prayer was the ri gnt 
‘king. 

It is significant that the prayer that Jesus 
"taught his disciples" was concise and had a universal 
appeal. It may be prayed by any group of people of any 
nationality. There is nothing selfish in it and the use 
of the plural "ow" and "us" seems to Suggest the brother- 
hood of mankind. 

Jesus taught the efficacy of prayer. With him 
it was no spiritual gymnastics. He believed that God 
heard and answered, "Ask and it SHALL be given you." 


God was to Jesus a righteous God in contrast to the unjust 


Judge, and so the disciples cold and should pray expectantly. 
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